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An Empirical Study and Theoretical
Reflection on the Knowledge and
Perceptions of Ruism in the United States’

Song Bin™ and Benjamin L. Butina™"

Abstract: To date, no empirical research has been conducted to assess American public
knowledge of, and attitudes toward Ruism. This paper presents and discusses the results of
an atheoretical, descriptive survey study that addresses this gap. An empirical baseline of
public knowledge and perceptions of Ruism in the U.S. is therefore established to inform
further research and to guide practical efforts of promoting Ruism among the general public
and academia. The study concludes with a theoretical reflection upon the results and their
potential application from the perspectives of Ruist philosophy and history.

Keywords: Ruism, Confucianism, survey, religion, spirituality, philosophy

Intro ductiOn [Refer to page 75 for Chinese. Similarly hereinafter]

In Boston Confucianism: Portable Tradition in the Late-Modern World (2000), Robert
C. Neville argued that Ruism' has the potential to make significant contributions to the
global philosophical conversation. Yet, despite the impressive intellectual achievements
of Ruist scholars over the past two decades, many Western academic philosophers resist

* Part of this research is funded by a gift endowed by the International Confucian Association to the Confucian
Association of Boston University at 2018. Its empirical research has been approved by the Institutional Review Board
(IRB) in January of 2019 with an assigned experimental number SP-19-005.

**  Song Bin, PhD, is assistant professor of the Department of Philosophy and Religion at Washington College, USA.
E-mail: binsong1981@gmail.com

*#%* Benjamin L. Butina is with Loyalhanna Consulting, LLC.

1 Ruism is often referred to as Confucianism in English-speaking countries. However, scholars are realizing
“Confucianism” is a misnomer devised by early Christian missionaries to refer to the Ru (ff) tradition with a
primary purpose of religious comparison and conversion, just as Islam was once called “Muhammadanism” in
a similar historical context of Western colonialism. To decolonize the nomenclature of non-Western traditions,
there is a strong naming trend in current English scholarship to replace Confucianism with “Ruism,” a term more
accurate to the original Chinese context of the designated tradition. About this naming trend, please refer to Stephen
C. Angle, “Should We Use ‘Ruism’ Instead of ‘Confucianism’?,” Warp, Weft, and Way (blog), May 4, 2016, http://
warpweftandway.com/should-instead-confucianism/, and Tony Swain, Confucianism in China: An Introduction
(New York: Bloomsbury Academic, 2017), 3-22. For the cause of decolonization, we employ “Ruism” to replace
“Confucianism,” and “Ruist” or “Ru” to replace “Confucian” in this paper. However, since there are now two English
names to refer to the same tradition, we used both “Ruism” and “Confucianism” in the conducted survey.
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the incorporation of Eastern philosophies into the Western academic mainstream.>
Considering the difficulty Ruist scholars have faced in persuading their academic colleagues
to take Ruism seriously, it is unsurprising that relatively little attention has been paid to the
perceptions of non-academics. Indeed, a search of relevant academic databases (e.g., Ebsco,
Gale Academic, Google Scholar, ProQuest, Sage Journals) reveals no evidence of attempts
to assess the Western public’s knowledge of, or attitudes toward Ruism. There are two main
reasons to address this gap.

First, over the past several years, some Ruist scholars have been engaged in sharing
Ruist ideas and practices with the general public through books in the popular press,’ videos,*
blogs,” websites,® and online discussion forums.” A better understanding of public knowledge
and attitudes concerning Ruism may help inform these efforts. In addition, this measure can
be repeated periodically to assess the success of these attempts at popularization.

Second, this study will provide humanities scholars with an empirical understanding of
the knowledge and attitudes of the U.S. public concerning Ruism. This dataset can also be
analyzed by researchers who wish to test hypotheses generated from within the humanities.
Finally, these findings may prove useful in the ongoing efforts to incorporate Ruist and
other non-Western philosophies into the Western academic mainstream.

The purpose of this survey study, therefore, is to assess public perceptions and
knowledge of Ruism among American adults. A review of the method and sample will be
followed by a presentation of results, a discussion of the findings, recommendations for
future research, and conclude with a theoretical reflection on what we should do next in
order to increase public awareness of Ruism in the U.S..

Method s

Because this survey represents the first attempt to assess public knowledge and attitudes
regarding Ruism in the U.S., an atheoretical survey approach was selected. The goal of this
study is descriptive and no hypotheses were tested. The survey items were modeled, as
closely as possible, on the Pew Religious Landscape Study (2018)* so that researchers may
make meaningful comparisons between the two surveys, if desirable. The complete dataset
will be made available to interested scholars.

A total of 379 American adults were selected for the survey, which approximates a
reasonable representation of the U.S. adult population with a 95% confidence level and
a 5% margin of error. The respondents were recruited from Amazon’s Mechanical Turk
(MTurk) platform and incentivized with a payment of $0.3. The use of MTurk samples to
approximate the U.S. population is somewhat controversial in the social sciences. For the

2 Bryan W. Van Norden, Taking Back Philosophy: A Multicultural Manifesto (New York: Columbia University Press, 2017).

3 Michael Puett and Christine Gross-Loh, The Path: What Chinese Philosophers Can Teach Us about the Good Life (New
York: Simon & Schuster, 2017).

4 “Eastern Philosophy—Confucius,” YouTube video, posted by “The School of Life,” February 6, 2015, https://www.
youtube.com/watch?v=tUhGRh4vdb8&t=75s; Bryan W. Van Norden, “Who Was Confucius?” YouTube video, posted
by “Ted-ed,” October 27, 2015, https://www.youtube.com/watch?v=wFt_VGGOkJU&t=5s.

5 Bin Song (blog), HuffPost, https://www.huftfpost.com/author/binsong1981-695.

6 Benjamin L. Butina, Stone Chimes—The Analects of Confucius, accessed February 10, 2019, http://stonechimes.com/.

7  Friends from Afar: A Confucianism Group’s Facebook page, accessed February 10, 2019, https://www.facebook.com/
groups/confucian.friends/.

8 Pew Research Center, “Religious Landscape Study,” accessed February 10, 2019, http://www.pewforum.org/religious-
landscape-study/.
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purposes of this study, it is important to note that MTurk samples somewhat over-represent
atheist and agnostic viewpoints when compared to the U.S. adult population as a whole.®

The survey consists of 23 items, available in Appendix A. The 11 demographic items
were reproduced exactly from the Pew Religious Landscape Study (2018) to enable future
comparisons between findings. The 12 items focused on knowledge and attitudes related
to Ruism were modeled closely on similar items presented in the Pew Religious Landscape
Study (2018), with the exception of items 20 and 23, which deal with Ruism-specific terms
and motivation to learn more about Ruism, respectively.

Results s

Selected results are summarized in the figures below. The complete report of univariate
results can be found in Appendix B.

Sample Demographics [77]
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FIGURE 1. Age
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FIGURE 2. Gender

9 Martin J. Burnham, Yen K. Le, and Ralph L. Piedmont, “Who is MTurk? Personal Characteristics and Sample
Consistency of These Online Workers,” Mental Health, Religion & Culture 21, no. 9-10 (2018): 934-944.
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FIGURE 3. Race/Ethnicity

For information on other sample demographics (i.e., marital status, education,
household income, area type, political ideology, political party, beliefs about God, and
religious affiliation), including percentages for the above, see Appendix B.

Familiarity with Confucianism and Related Concepts (78]

Most respondents claim low-to-moderate familiarity with Confucianism, with about
15% describing themselves as not at all familiar and about 6% describing themselves as very
familiar with the tradition.
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FIGURE 4. Familiarity with Confucianism

About 49% of the respondents claim to be not at all familiar with Neo-Confucianism,
and only 6% claiming to be very familiar with it.
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FIGURE 5. Familiarity with Neo-Confucianism
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About 60% of those surveyed claimed to be not at all familiar with Ruism. About 6%
claimed to be very familiar with it.
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FIGURE 6. Familiarity with Ruism

About 42% of the respondents categorized Confucianism as a philosophy. About 27%
considered it to be a combination of a religion and a philosophy. Relatively few respondents
categorized Confucianism as a religion (13%) or a form of spirituality (7%) and about 11%
were not sure how to categorize it.
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FIGURE 7. Categorization of Confucianism

The most common terms and concepts associated with Confucianism by the respondents
were ancient (60%), ethics (50%), spirituality (37%), honor (37%), and tradition (32%). Of
the terms provided, those least commonly associated with Confucianism by the respondents
were sexist (4%), innovation (3%), laziness (3%), spontaneity (2%), and dishonesty (2%).
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FIGURE 8. Terms and Concepts Associated with Confucianism
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Recollection of Prior Learning about Confucianism [80]

Most respondents cannot recall learning anything at all about Confucianism in
primary school (41%). About 7% recollect learning quite a lot.
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FIGURE 9. Recall Learning about Confucianism in Primary School

Many respondents (47%) remember learning a little about Confucianism in high
school; a substantial proportion (34%), however, cannot recollect learning anything about
the topic in high school.
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FIGURE 10. Recall Learning about Confucianism in High School

About 42% of the respondents recall learning nothing at all about Confucianism in
college. A substantial proportion (36%) remember learning a little.
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FIGURE 11. Recall Learning about Confucianism in College
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Attitudes toward Confucianism [81]

Most respondents (54%) reported a neutral attitude toward Confucianism. Relatively
few (4%) expressed an unfavorable opinion toward the tradition. About 9% were not sure of
their attitude.
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FIGURE 12. Overall Impression of Confucianism

Many respondents (41%) neither agreed nor disagreed that Confucianism is relevant to
twenty-first century Americans. About 44% agreed or strongly agreed that Confucianism is
relevant and about 15% disagree or strongly disagreed with the statement.
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FIGURE 13. Level of Agreement with the Statement, “Confucianism Is Relevant to
21st Century Americans”

Consistent with the previous question, many respondents (41%) neither agreed nor
disagreed that Confucianism is a valid worldview for twenty-first century Americans.
Notably, about 44% of the respondents either agreed or strongly agreed with the statement.
About 16% disagreed or strongly disagreed with it.
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FIGURE 14. Level of Agreement with the Statement, “Confucianism Is a Valid Worldview for 21st
Century Americans”
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A substantial proportion of the respondents were either somewhat (4, 36%) or very
interested (5, 23%) in learning more about Confucianism.
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FIGURE 15. Interest Level in Learning More about Confucianism

Frequency tables, including percentages, for each of the survey items is available in
Appendix B.

Discussion is3)

Insofar as this sample reasonably approximates the U.S. population, we may sketch the
following persona to summarize the averaged results: The average American believes she
is somewhat familiar with Confucianism but is unfamiliar with Neo-Confucianism or
the term Ruism. She remembers learning a little about Confucianism in high school but
little or nothing about it in primary school or college. She considers Confucianism to be a
philosophy rather than a religion, but believes it has religious or spiritual dimensions. She
perceives Confucianism to be ancient, and to address issues of ethics, spirituality, virtue,
and honor. She is neutral about Confucianism’s relevance to twenty-first century Americans
but she is willing to learn more about it.

Popularizers of the tradition may be encouraged to find that most respondents were
at least somewhat open to learning more about Ruism. Further, their knowledge about
the tradition, though limited, appears to be reasonably accurate. In addition, a substantial
proportion of the respondents are open to the notion that Confucianism may be a valid
worldview for twenty-first century Americans. Ruist scholars will be unsurprised to learn
that most respondents recall learning little-to-nothing about Ruism during their formal
education, but that many have an interest in learning more.

Limitations [83]

As discussed above, the representativeness of MTurk samples is controversial. As
Burnham and colleagues stated, MTurk respondents are somewhat more likely to profess
atheism or agnosticism than the U.S. population as a whole.”” Although the relationship
between theism and attitudes toward Confucianism were not explored in this studys, it is
reasonable to wonder if a more representative sample may show somewhat more negative
and less receptive attitudes toward Confucianism than the sample chosen for this study.

10 Burnham, Le, and Piedmont, “Who is MTurk? Personal Characteristics and Sample Consistency of These Online
Workers,” 934-944.
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Recommendations for Further Research [83]

As discussed in the Introduction, the purpose of this study is descriptive. Theory-
driven research on the current dataset is recommended, however. Specifically, there may
be potential to examine the relationships between various demographic dimensions and
knowledge and attitudes toward Confucianism. Comparison between these findings
and those of the Pew Religious Landscape Study (2018) may also be fruitful. The survey
should also be re-administered at regular intervals to assess societal changes in knowledge
and attitudes toward Confucianism. Follow-up surveys should be conducted with more
representative samples.

What Should We Do Next as Ru Theorists? is3

We believe this survey and its discussed results are of utmost significance for Ruist theorists
to reflect upon what to do next in order to increase the public awareness of Ruism in the
U.S.. However, before having this theoretical reflection, we need to address the issue of
popularization of Ruism that is briefly mentioned at the beginning of the paper.

Compared to other major ancient Chinese traditions, Ruism is notoriously hard to
popularize. It does not have a text as neatly written as the Daoist Daodejing, whose wild
mysticism can attract almost any English reader at any level. Unlike Buddhism, it lacks an
independent monastery system to intensively inculcate its teaching in a secured religious
space. As the most proactive aspect of ancient Chinese civilization, Ruism’s primary focus
is to furnish an ethical common ground for all people to live together. The central concern
of Ruism, therefore, is to construct, rather than deconstruct, civilizational conventions,
facilities, and institutions to achieve harmony in varying and evolving situations. This
constructive spirit of Ruism does not surely preclude a critical and deconstructive spirit
regarding inhumane aspects of human civilization, although this latter spirit is not
prioritized over the former either. Understood as such, to accurately understand Ruism
requires us to comprehend both the principles of the philosophical system itself and the
historical and societal minutiae of a given civilization that those principles are meant to
operate upon. Furthermore, if we wish to uproot Ruism from its original cultural soil
and transplant it to another, we must make a tremendous effort to learn the historical
and societal details of this new target civilization as well. Our aim of transplantation will
therefore be to perfect, and thus, to increase, the harmony of this new civilization under
the guidance of Ruist principles, which were once exemplified elsewhere. This also means
that the popularization of Ruism in today’s America is essentially a process of inspiration,
perfection, and progression, rather than as a utopian disruptor of the established order.
We understand this essential nature of “springing up within a continuum,” so-to-speak, of
the Ruist social ideal is meant by Confucius when he says he “transmits but not invents”
(Analects, 7:1). It is not that Confucius was not innovative. He invented during transmitting.

But who can possibly comprehend the historical and societal minutiae of both the
Chinese and American civilizations? The former has more than 2,500 years of uninterrupted
sophistication; the latter with its blazing multi-cultural worldly power, with roots all the
way back to ancient Greek? This explains the primary difficulty of popularizing Ruism. Due
to this challenge, despite all the exceptional pioneering works of popularization mentioned
at the beginning of the paper, we have witnessed a phenomenon of polarization of Ruist
scholarship and public discourse in both the Chinese and English-speaking world for the
past several decades: The presence of Ruism in public spheres could turn out to be either
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(a) popularization with distortion or (b) complex academic works that make little-or-no
popular impact. Needless to say, this polarization is enhanced by the institutional inertia
of both modern higher education, which tends to see any popularizing work outside the
academia with suspicion, and of mass society, which tends to consider academic works,
particularly in the area of humanities, as bookish and non-pragmatic.

Nevertheless, given the great examples of popularization in the history of Ruism,
the prospect should not be this gloomy. Consider Zhu Xi’s %k & (1130-1200) A Collected
Annotation of the Four Books [ 4 5 % 4] % 7% ] and Reflections on Things at Hand [T & 3]
(the latter of which is co-authored with Lii Zugian), two of the most impactful Ru readings
in Ruism’s medieval and early modern periods, as primary examples for the popularization.
After considering the intimidating complexity and profundity of the corpus of Ruist classics,
Zhu Xi selected two short chapters from the Book of Rites and two books comprised of
sayings and deeds by the two most prominent ancient Ruist sages, Confucius and Mencius,
and compiled them into a new Ruist canon, the so-called Four Books. Zhu Xi included his
own detailed and updated annotations for this work, which even included the guidance of
pronunciations for difficult characters! Zhu Xi did not only think of this condensed canon
system as the initial entryway to those more complicated Ruist classics, he also organized
the order of the Four Books such that each of them was, in turn, presented as the entryway
to its subsequent text. Similarly, Reflections on Things at Hand contained selected sayings
and writings by four prominent contemporary Ruist scholar-officials and arranged them
in varying categories with Zhu Xi’s own annotations. Zhu Xi hoped that these eminent
Ru contemporaries could be read as nearby examples for Ru beginners, so that through
pondering those sayings and deeds, the beginners of his day could find an entryway to those
ancient teachings. Let us temporarily put aside all those social factors making the success
of Zhu Xi’s scholarship, such as print technology, the prosperity of the urban economy,
and the multi-/inter- national political environments. Instead, what is impressive about
the unique feature of Zhu Xi’s scholarship per se is this: all those compiled readings were
authored by a genuine Ru master who had a systematic comprehension of ancient Ru
classics, but they also have a unique range of readership to target: they were written for
immature beginners who had interest in, but remained ignorant of Ruism. This is surely a
successful example of the popularization of Ruism.

Zhu Xi’s popularization of Ru teachings set a standard for us to consider as we ponder
our similar situation in today’s America. As emblemized by Zhu Xi’s work, we expect that a
genuinely successful popularizing endeavor of American Ruism should be to overcome the
aforementioned polarization: the desired popularization must be anchored in the soundest
and most comprehensive academic understanding of Ruist philosophy and history, while
simultaneously having a deep sympathy for the living conditions of a contemporary
American audience. After all, what else can we expect from the tradition of Ruism which
always takes harmony or “harmonization” in all levels of society as its ultimate ideal? It is
indeed a high bar for us, but we have no doubt that the ideal is worth pursuing. Now that
we have reflected upon the theme of popularization, let’s turn to the former set of data and
its discussion.

It is encouraging for Ru theorists to see that, according to the data, an average
American person today faces exactly the same situation as what Zhu Xi once grappled
with: she shows interest in, but remains ignorant of, Ruism. It is also equally encouraging
to know that a significant proportion (44%) of the respondents are open to the notion that
“Confucianism may be a valid worldview for 21st century Americans,” even though this
optimism may stand upon a loose foundation of limited knowledge.
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The reason why an average American person shows interest and in a tenuous stance,
holds an optimistic vision toward the future of Ruism in America, can be reasonably
inferred from the data. Consider the terms and concepts associated with Ruism in Figure 8,
among which the top ten are: ancient, ethics, spirituality, honor, tradition, virtue, honesty,
learning, ancestor, family. Which country does not want to incorporate these characteristics
into its Zeitgeist? Inspired by this Figure, Ru theorists should also feel a great release when
negative terms such as rigidity, sexist, or even hierarchy, turn out in lower positions. During
the past decades, one of major efforts by some of Ru theorists was to correct people’s
misunderstanding, or even distortion of Ruism, which we think was mainly caused by
the influence of the racially anti-Ruist discourse created and perpetuated in early modern
China, such as during the so-called May Fourth Movement and New Culture Movement
(1919). However, according to the aforementioned empirical research, the average
American person remains largely ignorant of Ruism, and do not associate those negative
terms with Ruism. This is a great advantage for Ru theorists when shifting their audience
from Asians to average Americans: because Ruism is less known, the biased and unjust
charges made by previous generations of radicalized Asian intellectuals against Ruism hold
less weight. This creates a greater opportunity for Ru theorists to present the best of Ruism
concerning an utterly new situation, and thus, we can also reasonably hope for and work
toward a new Ruism-inspired era of harmonization in American society.

Another encouraging message we can infer from Figure 8 is that terms such as theism
and atheism are associated with Ruism much less frequently than spirituality. This may
be related to another result in which most of the respondents categorized Ruism more as
a philosophy than a religion, or that they classify it as some combination of philosophy
and religion. We interpret these results to mean that most Americans do not find it easy
to pigeonhole Ruism into their established conception of religion; at the same time, they
understand Ruism as potentially an integrative worldview that is able to furnish meaning
and guidance to major aspects of human life, and hence, has a rich religious or spiritual
dimension. Inspired by this discussion, we believe that one major benefit of systematically
incorporating Ruist thought into the American academy is that we must correspondingly
modify our preconceived idea of either philosophy or religion. As a result, innovative new
ideas may be generated. If we do this in the realm of philosophy, our understanding of
philosophy needs to be more oriented toward a more holistic way of life rather than merely
a rational form of argumentative thinking. If we do this in the realm of religious studies, then
the image of religion should be more detached from textual or personal revelation, deity
worship, class of priests or clergy, and secluded religious institutions. As a result, the image
should be more aligned with individual and communal spirituality, efficacy in everyday
human activities, and scholarly critical thinking.

So, what should we do next?

Given the unique feature of Ru spirituality as it is shown by both the history, the
philosophy, and the current public understanding of Ruism, we think it is not fitting to
conceive of it mainly as a religion, and thus, revive it as one of juxtaposed “world religions”
that need to flourish their institutional life upon the underlying American social and
political infrastructure. For Ruism to benefit America, Ru theorists should focus primarily
upon institutions of public education, and their related familial, communal, and workplace
environment. Overall, these institutions can be termed as secular in contrast with typical
separated religious institutions; but when we do this, we also need to remember that the
ambiguity of the contrast between religious and secular registers prominently in Ruism’s
case. As inspired by the data, we would like to project that the most viable and impending
task for Ru theorists is to develop a systematic series of curricula designed for varying stages
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of public education: elementary, junior and high schools, and colleges. Given the fact that
Ru scholars are now mostly flourishing in academic life in colleges and universities, the task
can be concretized as developing curricula that are fit for college teaching. As inspired by
the findings in this study, we should make efforts to ensure that both classical Ruism and
Ruism in its different epochal and geographical manifestations (including the so-called
Neo-Confucianism) are covered in these curricula. Moreover, the difference between the
term Confucianism and Ruism—and the related issue of how the Ru tradition historically
interacted with the Western world—should also be taken into serious consideration when
designing the curricula.

Nevertheless, no matter how quantitatively we envision the enterprise of popularizing
Ruism in the U.S. as such, we need to keep the ideal of being a Ru as a constant qualifier for
all those endeavors. To be a Ru is to be a generally educated and civilized human person in
order to make use of all relevant achievements of human civilization to realize harmonies
in varying and evolving situations. In this way, whether Ruism can be successfully
populated by average Americans will be determined upon whether more and more Ruists,
whose knowledge and skills are inspired by Ruism and all other relevant civilizational
achievements, can become educated enough to act as social activists in varying realms of
American society.

APPENDIX A: Survey Items [86]
1. What is your age? (18-29, 30-49, 50-64, 65+)
2. What is your gender? (Male, Female)
3. What is your race/ethnicity? (White, Black, Asian, Latino, Other/Mixed)
4

What is your current marital status? (Married, Living with a partner, Divorced or
separated, Widowed, Never married)

5. What is the highest level of education you have completed? (High school or less,
Some college, College, Graduate or professional degree)

6. What is the income level of your household? (Less than $30,000, $30,000-$49,999,
$50,000-$99,999, $100,000 or more)

7.  Which of the following best describes the area you live in? (Urban, Suburban, Small
town, Rural)

8. Which of the following best describes your political ideology? (Conservative,
Moderate, Liberal, Don’t know)

9. Which political party do you most identify with? (Republican/Lean republican, No
lean, Democrat/Lean democrat)

10. Which of the following statements best describes your beliefs about God? (I am
absolutely certain that God exists, I am fairly certain that God exists, I am not too
certain/not at all certain that God exists, I don’t know how certain I am that God
exists, I do not believe in God, Other/I don’t know if I believe in God)

11. Which of the following best describes your religious affiliation? (Christian:
Evangelical Protestant, Christian: Mainline Protestant, Christian: Historically Black
Protestant, Christian: Catholic, Christian: Mormon, Christian: Orthodox Christian,
Christian: Jehovah’s Witness, Christian: Other, Jewish, Muslim, Buddhist, Hindu,
Unafhliated [None], Other)

12. Onascale of 1 to 5, how familiar are you with Confucianism? (1 [Not at all familiar], 2,
3,4, 5 [Very familiar])

13. On a scale of 1 to 5, how familiar are you with Neo-Confucianism? (1 [Not at all
familiar], 2, 3, 4, 5 [Very familiar])

14. On a scale of 1 to 5, how familiar are you with Ruism? (1 [Not at all familiar], 2, 3, 4,
5 [Very familiar])
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15.

16.

17.

18.

19.

20.

21.

22.

23.

Do you remember learning anything about Confucianism in primary school/grade
school? (Yes a lot, Yes a little, None at all, Not sure, I did not attend primary school/
grade school)

Do you remember learning anything about Confucianism in high school? (Yes a lot,
Yes a little, None at all, Not sure, I did not attend high school)

Do you remember learning anything about Confucianism in college? (Yes a lot, Yes a
little, None at all, Not sure, I did not attend college)

What is your attitude toward Confucianism? (Favorable, Neither favorable nor
unfavorable, Unfavorable)

Based only on your current knowledge, how would you characterize Confucianism?
(As a religion, As a philosophy, As both a religion and a philosophy, A form of
spirituality, Not sure, Other)

Which of the following terms or concepts do you associate with Confucianism?
(Ancient, Ancestor, Atheism, Capitalism, Dishonesty, Conservative, Egalitarianism,
Ethics, Family, Flexibility, Friendship, Hierarchy, Honor, Human rights, Honesty,
Humor, Innovation, Justice, Laziness, Learning, Liberal, Modern, Monastery,
Rigidity, Ritual, Sexist, Spirituality, Spontaneity, Socialism, Temple, Theism,
Tradition, Virtue, Work ethic, None)

Indicate your level of agreement with the following statement: Confucianism is
relevant to 21st century Americans. (Strongly agree, Agree, Neither agree nor
disagree, Disagree, Strongly disagree)

Indicate your level of agreement with the following statement: Confucianism is a
valid worldview for 21st century Americans. (Strongly agree, Agree, Neither agree
nor disagree, Disagree, Strongly disagree)

How interested would you be to learn more about Confucianism? (1 [Not at all
interested], 2, 3, 4, 5 [Very interested])

APPENDIX B: Univariate Results [87]

TABLE 1. Descriptive Statistics for Age

n %
18-29 116 30.6
3049 197 52
50-64 52 13.7
65+ 14 3.7

TABLE 2. Descriptive Statistics for Gender

n %
Male 223 58.8
Female 156 41.2

TABLE 3. Descriptive Statistics for Race/Ethnicity

n %

White 309 81.5
Black 23 6.1
Asian 20 5.3
Latino 20 53
Other/Mixed 7 1.8

TABLE 4. Descriptive Statistics for Marital Status

n %
Married 203 53.4
Living with a partner 29 7.6
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Divorced or separated 28 7.4
Widowed 5 1.3
Never married 115 30.4

TABLE 5. Descriptive Statistics for Education

n %

High school or less 25 6.6

Some college (no degree) 99 26
College 166 43.6
Graduate or professional degree 91 23.9

TABLE 6. Descriptive Statistics for Household Income

n %
Less than $30,000 79 20.7
$30,000-$49,999 108 28.3
$50,000-$99,999 143 37.5
$100,000+ 51 13.4

TABLE 7. Descriptive Statistics for Area of Residence

n %
Urban 140 36.5
Suburban 158 41.4
Small town 39 10.2
Rural 46 12

TABLE 8. Descriptive Statistics for Political Ideology

n %
Conservative 101 26.2
Moderate 93 24.2
Liberal 184 47.8
Don’t know 7 1.8

TABLE 9. Descriptive Statistics for Political Party

n %
Republican/Lean republican 138 35.8
No lean 49 12.7
Democrat/Lean democrat 198 51.4

TABLE 10. Descriptive Statistics for Beliefs about God

n %
Absolute certain of God’s existence 149 38.6
Fairly certain of God’s existence 82 21.2
Not too certain/Not at all certain 35 9.1
Don’t know how certain 32 8.3
Does not believe 64 16.6
Other/Don’t know 24 6.2

TABLE 11. Descriptive Statistics for Religious Affiliation

n %
Christian: Evangelical Protestant 41 10.6
Christian: Mainline Protestant 39 10.1
Christian: Historically Black Protestant 4 1
Christian: Catholic 108 27.8
Christian: Mormon 2 1.2
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Christian: Orthodox Christian

4 1

Christian: Jehovah’s Witness 0 0
Christian: Other 26 6.7
Jewish 7 0.2
Muslim 5 1.3
Buddhist 9 1.9
Hindu 6 1.5
Unaffiliated (None) 120 30.9
Other 19 0.05

TABLE 12. Descriptive Statistics for Familiarity with Confucianism

n %
1 (Not at all familiar) 59 15.1
2 139 35.5
3 85 21.7
4 85 21.7
5 (Very familiar) 24 6.3

TABLE 13. Descriptive Statistics for Familiarity with Neo-Confucianism

n %
1 (Not at all familiar) 186 49.1
2 69 18.2
3 50 13.2
4 50 13.2

5 (Very familiar) 24 6.3

TABLE 14. Descriptive Statistics for Familiarity with Ruism

n %
1 (Not at all familiar) 235 59.5
2 41 10.4
3 45 114
4 50 12.6

5 (Very familiar) 25 6.3

TABLE 15. Descriptive Statistics for Memory of Learning about Confucianism in Primary School

n %
Yes, a lot 29 7.3
Yes, a little 146 30.1
None at all 161 40.8
Not sure 59 14.9

Did not attend 0 0

TABLE 16. Descriptive Statistics for Memory of Learning about Confucianism in High School

n %
Yes, a lot 25 6.3
Yes, a little 188 47.4
None at all 136 34.3
Not sure 47 11.8
Did not attend 1 0.3

TABLE 17. Descriptive Statistics for Memory of Learning about Confucianism in College

n %
Yes, a lot 36 9.1

‘ Yes, a little 143 36

None at all 165 41.6
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Not sure 32 8.1
Did not attend 21 5.3

TABLE 18. Descriptive Statistics for Attitude toward Confucianism

n %

Favorable 132 33.1

Neither favorable nor unfavorable 215 53.9
Unfavorable 17 4.3

Not sure 35 8.8

TABLE 19. Descriptive Statistics for Categorization of Confucianism

n %
Religion 50 12.5
Philosophy 168 42.1
Both religion and philosophy 109 27.3
Spirituality 28 7
Not sure 44 11

TABLE 20. Descriptive Statistics for Terms/Concepts Associated with Confucianism

n %
Ancient 227 59.9
Ethics 190 50.1
Spirituality 141 37.2
Honor 141 37.2
Tradition 120 31.7
Virtue 112 29.6
Honesty 112 29.6
Learning 104 27.4
Ancestor 98 25.9
Family 97 25.6
Temple 90 23.7
Justice 70 18.5
Work ethic 67 17.7
Ritual 61 16.1
Friendship 55 14.5
Human rights 54 14.2
Monastery 51 13.5
Conservative 44 11.6
Hierarchy 40 10.6
Humor 36 9.5
Socialism 31 8.2
Flexibility 29 7.7
Egalitarianism 29 7.7
Capitalism 25 6.6
Rigidity 23 6.1
Theism 21 5.5
Atheism 20 5.3
Modern 18 4.7
Liberal 16 4.2
Sexist 15 4.0
Innovation 13 3.4
Laziness 10 2.6
Spontaneity 9 2.4
Dishonesty 7 1.8
None 48 12.6
Other (respondent supplied)
Wisdom 1 0.2
Benevolence 1 0.2
Serenity 1 0.2
Common sense 1 0.2
Modesty 1 0.2
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TABLE 21. Descriptive Statistics for Confucianism’s Relevance to 21st Century Americans
%

n

Strongly agree 36 9
Agree 140 35.1
Neither agree nor disagree 164 41.1
Disagree 48 12
Strongly disagree 11 2.8

TABLE 22. Descriptive Statistics for Confucianism’s Validity as a Worldview for
21st Century Americans

n %
Strongly agree 27 6.4
Agree 159 37.7
Neither agree nor disagree 172 40.8
Disagree 53 12.6
Strongly disagree 11 2.6

TABLE 23. Descriptive Statistics for Interest in Learning about Confucianism

n %
1 (Not at all interested) 40 10
2 36 9

3 88 22.1

4 145 36.3

5 (Very interested) 90 22.6
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